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REINCARNATION 



I. 



The visible phenomena of the universe are bound 
by the universal law of cause and effect. The effect 
is visible or perceptible, while the cause is invisible 
or imperceptible. The falling of an apple from a 
tree is the effect of a certain invisible force called 
gravitation. Although the force cannot be perceived 
by the senses, its expression is visible. All percepti- 
ble phenomena are but the various expressions of 
different forces which act as invisible agents upon 
the subtle and imperceptible forms of matter. These 
invisible agents or forces together with the imper- 
ceptible particles of matter make up the subtle states 
of the phenomenal universe. When a subtle force 
becomes objectified, it appears as a gross object. 
Therefore, we can say, that every gross form is an 
expression of some subtle force acting upon the sub- 
tle particles of matter. The minute particles of 
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eat, teeth, throat and bowels will be of no use. If 
there be no desire for grasping and moving, hands 
and legs will be useless. Similarly it can be shown 
that the desire for seeing, hearing, etc., has pro- 
duced the eye, ear, etc. If I have no desire to use 
my hand, and if I do not use it at all, within a few 
months it wiU wither away and die. In India there 
are some reUgious fanatics who hold up their arms 
and do not use them at all; after a few months their 
arms wither and become stiff and dead. A person 
who lies on his back for six months loses the power 
of walking. There are many such instances which 
prove the injurious effects of the disuse of om: limbs 
and organs. 

As the human form, generally, corresponds to the 
htunan will, generally, so the individual bodily struc- 
ture corresponds to the character, desires, will and 
thought of the individual. Therefore the outer 
nature is nothing but the expression of the inner 
nature. This inner nature of each individual is what 
re-incarnates or expresses itself successively in vari- 
ous forms, one after another. When a man dies the 
individual ego or Jiva (as it is called in Sanskrit), 
which means the germ of hfe or the living soul of 
man, is not destroyed, but it continues to exist in an 
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help it in its way of manifestation. This process 
corresponds in some respects to the law of "natural 
selection." 

We shall be better able to understand that process 
by studying how the seeds of different trees select 
from the common environments different materials, 
and absorb and assimilate different quantities of 
elements. Suppose two seeds, one of an oak and 
the other of a chestnut, are planted in a pot. The 
power of growth in both the seeds is of the same 
nature. The environments, earth, water, heat and 
light are the same. But still there is some peculi- 
arity in each of the seeds, which will absorb from the 
common environments different quantities of ele- 
ments and other properties which are fit to help the 
growth of the peculiar nature and form of the fruit, 
flower, leaves of each tree. Suppose the chestnut 
is a horse-chestnut. If, imder different conditions, 
the pecuhar nature of the horse-chestnut changes 
into that of a sweet chestnut, then, along with the 
changes in the seed, the whole nature of the tree, 
leaves, fruits will also be changed. It will no more 
attract, absorb or assimilate those substances and 
quaUties of the environments which it did when it 
was a horse-chestnut. Similarly, through the law of 
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tion of Egypt was built upon a crude form of the 
doctrine of Reincarnation. Herodotus says: '*The 
Eg37ptians propounded the theory that the human 
soul is imperishable, and that where the body of any 
one dies it enters into some other creature that may 
be ready to receive it." Pythagoras and his disciples 
spread it through Greece and Italy. Pythagoras 
says: "All has soul; all is soul wandering in the 
organic world, and obeying eternal will or law." 
In Dryden's Ovid we read: — 

* • Death has no power the immortal sotd to slay, 
That, when its present body turns to clay. 
Seeks a fresh home, and with unlessened might 
Inspires another frame with life and light." 

It was the keynote of Plato's philosophy. Plato 
says: '*Soul is older than body. Souls are contin- 
ually bom over again into this life." The idea of Re- 
incarnation was spread widely in Greece and Italy by 
Pythagoras, Empedocles, Plato, Virgil and Ovid. 
It was known to the Neo-Platonists, Plotinus and 
Proclus. Plotinus says: **The soul leaving the 
body becomes that power which it has most devel- 
oped. Let us fly then from here below and rise to 
the intellectual world, that we may not fall into a 
purely sensible life by allowing ourselves to foUow 
sensible images. ..." It was the fundamental 
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pain upon children would be an act of cruelty unless 
it is imposed in punishment of sin committed by the 
soul in a previous state. Isaac Abravanel sees in 
the commandment of the Levirate a proof of the 
doctrine of metempsychosis for which he gives the 
following reasons: (i) God in His mercy willed that 
another trial should be given to the soul, which 
having yielded to the sanguine temperament of the 
body had committed a capital sin, such as murder, 
adultery, etc. ; (2 ) it is only just that when a man dies 
young a chance should be given to his soul to execute 
in another body the good deeds which it had not 
time to perform in the first body; (3) the soul of 
the wicked sometimes passes into another body in 
order to receive its deserved punishment here below 
instead of in the other world where it would be 
much more severe. (Conmientary on Deuteronomy, 
XXV, 5.) 

Christianity is not exempt from this idea. Origen 
and other Church Fathers believed in it. Origen 
says: '*For God, justly disposing of his creatures 
according to their desert, united the diversities of 
minds in one congruous world, that he might, as it 
were, adorn his mansion (in which ought to be not 
only vases of gold and silver, but of wood also and 
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tions can be given from the writings of great think- 
ers, like Kant, Scotus, Schelling, Fichte, Leibnitz, 
Schopenhauer, Giardano Bruno, Goethe, Lessing, 
Herder and a host of others. The great skeptic 
Hume says in his posthumous essay on "The Im- 
mortaUty of the Soul," "The metempsychosis is 
therefore the only system of this kind that philos- 
ophy can hearken to." Scientists like Flammarion 
and Huxley have supported this doctrine of Reincar- 
nation. Professor Huxley says: "None but hasty 
thinkers will reject it on the groimd of inherent 
absurdity. Like the doctrine of evolution itself, 
that of transmigration has its roots in the world of 
reality." ("Evolution and Ethics," p. 6i.) 

Some of the theological leaders have preached it. 
The eminent German theologian Dr. JuUus Miiller 
supports this theory in his work on "The Christian 
Doctrine of Sin." Prominent theologians, such as 
Dr. Domer, Emesti, Riickert, Edward Beecher, 
Henry Ward Beecher, PhiUips Brooks, preached 
many a time touching the question of the pre-exist- 
ence and rebirth of the individual soul. Sweden- 
borg and Emerson maintained it. Emerson says in 
his essay on Experience, "We wake and find our- 
selves on a stair. There are stairs below us which 
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we seem to have ascended; there are stairs above 
us, many a one, which go upward and out of sight." 
Almost all of the poets, ancient or modem, profess 
it. William Wordsworth says in '* Intimations of 
Immortality:" — 
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The soul that rises with us, our life's star. 

Hath had elsewhere its setting, 
And Cometh from afar." 

Tennyson writes in the "Two Voices;" 

* * Or, if through lower lives I came — 
Tho' all experience past became, 
Consolidate in mind and frame — 
I might forget my weaker lot ; 
For is not our first year forgot? 
The haunts of memory echo not." 

Walt Whitman says in "Leaves of Grass:" 

"As to you. Life, I reckon you are the leavings of many 
deaths. 
No doubt I have died myself ten thousand times before." 

Similar passages can be quoted from almost all 
the poets of different ccimtries. Even amongst the 
aboriginal tribes of Africa, Asia, North and South 
America, traces of this belief in the rebirth of souls 
is to be found. Nearly three-fourths of the popula- 
tion of Asia believe in the doctrine of Reincarnation, 
and through it they find a satisfactory explanation 
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of the problem of life. There is no religion which 
denies the continuity of the individual soul after 
death. 

Those who do not believe in Reincarnation try- 
to explain the world of inequaUties and diversities 
either by the one-birth theory or by the theory of 
hereditary transmission. Neither of these theories, 
however, is sufficient to explain the inequalities that 
we meet with in our everyday life. Those who 
believe in the one-birth theory, that we have come 
here for the first and last time, do not imderstand 
that the acquirement of wisdom and experience is 
the purpose of himian life; nor can they explain 
why children who die young should come into 
existence and pass away without getting the oppor- 
tunity to learn an5rthing or what purpose is served 
by their coming thus for a few days, remaining in 
utter ignorance and then passing away without 
gaining anything whatever. The Christian dogma, 
based on the one-birth theory, teUs us that the 
child which dies soon after its birth is sure to be 
saved and will enjoy eternal life and everlasting 
happiness in heaven. The Christians who really 
believe in this dogma ought to pray to their heavenly 
Father for the death of their children inunediately 
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tendencies and another with evil ones? Why is 
one man virtuous throughout his life and another 
bestial? Why is one bom intelligent and another 
idiotic? If God out of His own will made all these 
inequalities, or, in other words, if God created 
one man to suffer and another to enjoy, then how 
partial and imjust must He be! He must be worse 
than a tyrant. How can we worship Him, how 
call Him just and merciful? 

Some people try to save God from this charge of 
partiality and injustice by saying that all good 
things of this universe are the work of God, and all 
evil things are the work of a demon or Satan. God 
created everything good, but it was Satan who 
brought evil into this world and made everything 
bad. Now let us see how far such a statement is 
logically correct. Good and evil are two relative 
terms; the existence of one depends upon that of the 
other. Good cannot exist without evil, and evil can- 
not exist without being related to good. When God 
created what we call good. He must have created 
evil at the same time, otherwise He could not 
create good alone. If the creator of evil, call him 
by whatever name you like, had brought evil into 
this world, he must have created it simultaneously 
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form or other. Our bodies may change, but the 
powers, Karma, Samskiras or impressions and the 
materials which manufactured our bodies must re- 
main in us in an unmanifested form. They wiU 
never be destroyed. Again science tells us that that 
which remains in an unmanifested or potential state 
must at some time or other be manifested in a kinetic 
or actual form. Therefore we shall get other bodies, 
sooner or later. It is for this reason said in the 
*'Bhagavad Glta": ''Birth must be followed by 
death and death must be followed by birth." Such 
a continuously recurring series of births and deaths 
each germ of hfe must go through. Another 
consideration is that the beginning, ending and con- 
tinuing are conceptions of the himian mind; their 
significance depends entirely upon our conception 
of time. But we all know that time has no absolute 
existence. It is merely a form of our knowledge of 
our own existence in relation to that of nature. 
The conception of time vanishes at the sleep of death, 
just as it does every night when we are in sound 
sleep. Death resembles the state of our sound 
sleep. The soul wakes up from the sleep of death 
just in the same manner as the insects awake in 
spring after sleeping the long and rigid winter-sleep, 
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is the standard of life, and if we do not remember 
then we are not the same beings. 

Vedanta answers these questions by saying that it 
is possible for us to remember our previous exist- 
ences. Those who have read **Raja Yoga" will 
recall that in the i8th aphorism of the third chapter 
it is said: "By perceiving the Samskaras one ac- 
quires the knowledge of past lives.*' Here the Sams- 
karas mean the impressions of the past experience 
which lie dormant in our subliminal self, and are 
never lost. Memory is nothing but the awakening 
and rising of latent impressions above the threshold 
of consciousness. A Raja Yogi, through powerful 
concentration upon these dormant impressions of 
the subconscious mind, can remember all the events 
of his past lives. There have been many instances 
in India of Yogis who could know not only their own 
past lives but correctly tell those of others. It is 
said that Buddha remembered five hundred of his 
previous births. 

Our subliminal self, or the subconscious mind, is 
the storehouse of all the impressions that we gather 
through our experiences during our lifetime. They 
are stored up, pigeon-holed there, in the Chitta, as 
it is called in Vedanta. "Chitta" means the same 
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who wish therefore to develop their memory and re- 
member their past should practice Raja Yoga and 
learn the method of acquiring the power of con- 
centration by shutting the doors and windows of 
their senses. And that power of concentration must 
be helped by the power of self-control. That is, by 
controlling the doors and windows of our own 
senses. 

These dormant impressions, whether we remember 
them or not, are the chief factors in moulding our 
individual characters with which we are bom, and 
they are the causes of the inequaUties and diversities 
which we find around us. When we study the charac- 
ters and powers of geniuses and prodigies we cannot 
deny the pre-existence of the soul. Whatever the soul 
has mastered in a previous life manifests in the 
present. The memory of particular events is not so 
important. If we possess the wisdom and knowledge 
which we gathered in our previous lives, then it 
matters very little whether or not we remember the 
particular events, or the struggles which we went 
through in order to gain that knowledge. Those 
particular things may not come to us in our memory, 
but we have not lost the wisdom. Now, study your 
own present life and you will see that in this life you 
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of previous lives axe the chief factors in moulding 
the individual character without depending upon the 
memory of the past. Because we cannot remember 
our past, because of the loss of memory of the par- 
ticular events, the soul's progress is not arrested. 
The soul will continue to progress further and fur- 
ther, even though the memory may be weak. 

Each individual soul possesses this storehouse of 
previous experiences in the background, in the sub- 
conscious mind. Take the instance of two lovers. 
What is love? It is the attraction between two 
souls. This love does not die with the death of the 
body. True love survives death and continues to 
grow, to become stronger and stronger. Eventually 
it brings the two souls together and makes them one. 
The theory of pre-existence alone can explain why 
two souls at first sight know each other and be- 
come attached to each other by the tie of friend- 
ship. This mutual love will continue to grow and 
will become stronger, and in the end will bring these 
lovers together, no matter where they go. Therefore, 
Vedanta does not say that the death of the body 
will end the attraction or the attachment of two 
souls; but as the souls are immortal so their relation 
will continue forever. 
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lives, do not look backward during the tiresome 
journey through the different stages of evolution, 
always look forward and try first to attain to the 
highest point of spiritual development; then if you 
want to know your past lives you will recollect 
them all. Nothing will remain unknown to you, 
the Knower of the universe. When the all-knowing 
Divine Self wiU manifest through you, time and 
space will vanish and past and future will be changed 
into the eternal present. Then you will say as Sri 
Krishna said to Arjuna, in the "Bhagavad Glt4:" — 
"Both you and I have passed through many 
lives; you do not recollect any, but I know tbem 
all." (Ch.iv.,5.) 
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whole organism and the nature, mind and soul of 
the parents? Darwin's theory of Pangenesis,* which 
is only a renewed form of a similar old theory started 
by the Greek philosopher Democritus,t does not 
explain the problem satisfactorily. On the other 
hand, Professor Galton, Professor Roth, August 
Weismann and others of the same school have dis- 
proved it. These scientists, after closer observation 
and experiment, have raised strong objections against 
the commonly accepted theory of heredity, and 
have said that "acquired characters" are never 
transmitted. The parents may acquire certain 
characters by their individual efforts, but they can- 
not transmit them to their children. August Weis- 
mann says: *'an organism cannot acquire anything 
unless it has the predisposition to acquire it." 
('^Heredity," Vol. I, p. 171.) 

♦ Darwin's provisional hypothesis of Pangenesis teaches: 
** Particles of an excessively minute size are continually 
given off from all the cells of the body; these particles collect 
in the reproductive cells, and hence any change arising in 
the organism, at any time during its life, is represented in 
the reproductive cell." — Darwin, **The Variation of Animals 
and Plants under Domestication," Vol. II, pp. 349-399. 

t According to Democritus, the sperm is secreted from 
all parts of the body of both sexes during intercoiu-se and is 
animated by a bodily force; that is, the sperm from each 
part of the body reproduces the same part. 
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ence of spedal external conditions, during the life- 
time of the parent, cannot be transmitted at all." 
(Vol. I, p. 273.) In conclusion, Weismann writes: 
"But at aU events we have gained this much, 
that the only facts which appear to directly prove 
a transmission of acquired characters have been re- 
futed, and that the only firm foimdation on which 
this h5rpothesis has been hitherto based has been 
destroyed." (Vol. I, p. 461.) 

Thus we see how far the theory of heredity has 
been pushed by the great scientific investigators of 
the present age. We have no longer any right to be- 
lieve in the old oft-refuted hypothesis which assimies 
that each individual organism produces germ-cells 
afresh again and again and transmits all its powers 
developed and acquired by the parents; but, on the 
contrary, we have come to know to-day that parents 
are nothing but mere channels through which these 
germ-plasms or germ-cells manifest their peculiar 
tendencies and powers which existed in them from 
the very beginning. The main point is that the 
germs are not created by the parents, but that they 
existed in previous generations. 

Now, what are those germs like? Wherefrom do 
they acquire these tendencies, these pecuUarities? 
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to remain in the form of a protoplasm and inherit all 
these things before his birth, why cannot we believe 
that the soul or the subtle body of this young man 
possessed them from the very beginning? According 
to Vedanta this young man was not the creature of 
his grandfather, but he had his own independent 
existence; only by coming through the channel of 
his parents he had received certain characteristic 
impressions, just as a tree in its process of growth 
will receive from the environments certain peculiar- 
ities when it assimilates those properties. 

The doctrine of Reincarnation alone can explain 
satisfactorily and rationally the diversities among 
children and the reason of the many instances of un- 
common powers and genius displayed in childhood. 
The theory of heredity has up to this time failed to 
give any good reason for them. Why is it that 
Pascal, when twelve years old, succeeded in dis- 
covering for himself the greater part of plane geom- 
etry. How could the shepherd Mangiamelo, when 
five years old, calculate like an arithmetical machine. 
Think of the child Zerah Colbum: when he was 
under eight years of age he could solve the most 
tremendous mathematical problems instantly and 
without using any figures. "In one instance he 
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He received no training in music or in any other 
line. One day when his master's family were at 
dinner he happened to come into his master's parlor 
and displayed his marvelous musical power for the 
first time by playing on his master's piano. After- 
wards he was exhibited in different states of this 
country. Physically he was nothing but a typical 
negro. His intellect was very poor, but in music 
he was a master. His musical talents were so great 
that he composed music for himself and played his 
own compositions. Sometimes after hearing a new 
piece of rapid music once, he could reproduce it note 
for note. Where did he get all these powers? From 
whom did he inherit them? His parents perhaps 
never heard of a piano. He never had a lesson in his 
life, and he could not have imderstood even if he 
had had any. Not long ago I saw a girl of about 
six years, who played the piano most beautifully 
and who could reproduce the most difficult music 
after hearing it once. It seems to me that she must 
have played the piano in her previous incarnation. 
This is the only explanation that we can give. 

Does heredity explain such cases? No. These 
illustrations are sufficient to disprove the theory of 
* * cumulative heredity." ' ' Cimiulative ' ' means grad- 
ualness. The beUevers in this theory say that a 
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EVOLUTION AND REINCARNATION. 

The amazing achievements of modem science 

have been opening every day new gates of wisdom 

and slowly bringing human minds nearer and nearer 

to the ultimate reality of the imiverse. The fire of 

knowledge kindled by science has already burnt 

down many dogmas and beUefs, held sacred by the 

superstition of the past, which stood in the way of 

truth-seeking minds. In the first place science has 

disproved the theory of the creation of the universe 

out of nothing by the action of some supernatural 

power. It has shown that the universe did not 

appear in its present form or come into existence 

all of a sudden only a few thousand years ago, but 

that it has taken ages to pass through different 

stages before it could reach its present condition. 

E^ach of these stages was directly related to a pre- 
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policy and plan brings the same results in a more 
polished form. In the struggle for existence 
amongst lower animals and savage tribes, those who 
are physically strong survive and gain advantage 
over those who are physically weak; while in the 
civiHzed world the same result is obtained, not by 
displaying physical force, but by art, diplomacy, 
policy, strategy and skill. Various kinds of de- 
fensive and offensive weapons have been invented 
to conquer those who are less skillful in using them, 
although they may be physically stronger. The 
simple expression of animal nature which we notice 
in savages and lower animals, by the natural process 
of evolution has gradually become more and more 
complex, as we find in the civilized nations of the 
world. The energy of the lower human nature is 
spent chiefly in the struggle for material existence. 
But there is another nature in man which is higher 
than this. It expresses itself in various ways, but 
on a higher plane. Love of truth, mastery over pas- 
sion, control of the senses, disinterested self-sacri- 
fice, mercy and kinoness to aU creatures, desire to 
help the distressed, forgiveness, faith in a Supreme 
Being and devotion; all these are the expressions 
of that higner moral and spiritual nature. They 
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existence. It demands that each man who enters 
into the enjoyment of the advantages of a polity 
shall be mindful of his debt to those who have 
laboriously constructed it, and shall take heed that 
no act of his weakens the fabric in which he has been 
permitted to live. Laws and moral precepts are 
directed to the end of curbing the cosmic process, 
and reminding the individual of his duty to the com- 
mimity, to the protection and influence of which he 
owes, if not existence itself, at least the life of some- 
thing better than a brutal savage." (** Evolution and 
Ethics," pp. 81-82.) 

Prof. Calderwood says: "So far as human organ- 
ism is concerned, there seem no overwhelming 
obstacles to be encountered by an evolution theory, 
but it seems impossible under such a theory to 
account for the appearance of the thinking, self- 
regulating life distinctly himian." Thus, according 
to some of the best thinkers, the explanation of the 
moral and spiritual nature of man as a development 
of the animal nature, is quite insufficient and imsatis- 
factory. The theory of natural selection in the 
struggle for existence cannot explain the cause of 
the higher nature of man. We cannot say that a 
theory is complete because it explains many facts. 
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beginning." It is a law which governs the process 
of evolution as well as the law of causation. If we 
admit this grand truth of nature, then it will not be 
difficult to explain by the theory of Evolution the 
gradual manifestation of the higher nature of man. 
The tendency of scientific monism is towards that end. 
Some of the modem scientists who hold the mon- 
istic position have found out the same truth which 
was discovered long ago by the Vedantic philosophers 
in India. J. Arthur Thomson, an eminent English 
scientist of the present day, in his book on *'The 
Study of Animal Life," says: "The world is one, not 
two-fold., the spiritual influx is the primal reality and 
there is nothing in the end which was not also in the 
beginning." But the evolutionists do not accept 
this truth. Let us understand it clearly. It means 
that that which existed potentially at the time of the 
beginning of evolution has gradually manifested 
in the various stages and grades of evolution. If we 
admit that a unicellular germ of life or a bioplasm, 
after passing through various stages of evolution, 
has ultimately manifested in the form of a highly 
developed human being, then we shall have to admit 
the potentiality of all the manifested powers in that 
germ or bioplasm, because the law is *'that which 
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baby is bom we cannot tell whether he will be a 
great saint, or a wonderful artist, or a philosopher, 
or an idiot, or a villain of the worst type. Parents 
know nothing about his future. Along with his 
growth certain latent powers gradually begin to 
manifest. Those which are the strongest and most 
powerful will overcome others and check their course 
for some time; but when the powers that remain 
subdued by stronger ones get favorable conditions 
they will appear in manifested forms. As, for in- 
stance, chemical forces may slumber in matter for a 
thousand years, but when the contact with the re- 
agents sets them free, they appear again and produce 
certain results. For thousands of years galvanism 
slimibered in copper and zinc, which lay quietly 
beside silver. As soon as all three are brought 
together imder the required conditions silver is 
consumed in flame. A dry seed of a plant may pre- 
serve the slumbering power of growth through two 
or three thousand years and then reappear xmder 
favorable conditions. Sir G. WUkinson, the great 
archaeologist, found some grains of wheat in a her- 
metically sealed vase in a grave at Thebes, which 
must have lain there for three thousand years. When 
Mr. Pettigrew sowed them they grew into plants. 
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others ronain latent. Our present conditkm of mind 
and body is nothing but the manifested form of 
certain dormant powers that exist in ourselves. If 
new powers are roused up and b^in to manifest the 
whole nature will be changed into a new fonn. The 
manifestation of latent powers is at the bottcxn of 
the evolution of one species into another. This idea 
has been expressed in a few words by Patanjali, the 
great Hindu evolutionist who lived long before the 
Qiristiau era.'^ In the second aphorism of the 
fourth chapter (see *' RAja Yc^a," by Sw&mi Vive- 
k^nand;!^ p. 210) it is Said, '^The Evolution into 
another species is caused by the in-filling of nature." 



* The reader ought to know that the doctrine of ETohitiofi 
was known in India long before the Christian era. About 
the seventh century, B. C, Kapila, the father of Hindu 
EvohitionistSy explained this theory for the first time throog^ 
logic and science. 

Sir Monier Monier Wilfiams says: '* Indeed if I may be 
allowed the anachronism, the Hindus were ^xnoiites more 
than 2,000 years before the existence <^ Spinoga; and Dar- 
winians many centuries before Daiwin: and Evolutionists 
manv centuries before the doctrine of Svohttion had been 
accepted by the scientists of our time and before any nord 
like Evolution existed in any language of the world." 
(P. 12, "Hinduism and Brahminism.**) Proi, Huxley says: 
"To say nothing of Indian Sages to ^n^iom Evolution was 
a faTfifliar notion ages before Paul of Tarsus was bom.'* 
CP. 150, "Science and Hebrew Tradition ») 
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bioplasm up to the present stage of existence. Now 
we are studying the pages which deal with moral 
and spiritual laws. If any one wants to read any 
page over again he will do it. Just as in reading a 
book, if anybody feels particularly interested in any 
page or chapter he will read it over and over again 
and will not open a new page or a new chapter until 
he is perfectly satisfied with it. Similarly, in reading 
the book of Ufe, if the individual soul likes any par- 
ticular stage, he wiU stay there imtil he is perfectly 
satisfied with it; after that he will go forward and 
study other pages. One may read very slowly, and 
another very fast; but whether we read slowly or 
rapidly each one of us is bound to read the whole 
book of nature and attain to perfection sooner or 
later. 

According to Vedanta, the end and aim of Evolu- 
tion is the attainment of perfection. Physical evo- 
lution of animal Ufe reached its perfection in human 
form. There cannot be any other form higher than 
human on this earth under present conditions. It 
is the perfection of animal form. From this we can 
infer that the tendency of the law of Evolution is 
to reach perfection. When it is attained to, the whole 
purpose is served. Do we see in nature any other 
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body wherein are stored up all that it experienced 
and gathered during its past incarnations. Knowing 
this, wise men are never afraid of death. They 
know that death is nothing but a mere change from 
one body into another. Therefore, if any one does 
not succeed in conquering the lower nature by the 
higher, he will try again in his next incarnation, 
after starting from the point which he reached in his 
past life. He will not begin again from the very 
beginning, but from the last stage at which he 
arrived. Thus we see that Reincarnation is the 
logical sequence of evolution. It completes and 
makes perfect that theory and explains the cause 
of the moral and spiritual nature of man. 
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5.) Again (Ps. cxlvi, 4) it is said about princes and 
the son of man, — "His breath goeth forth, he re- 
tumeth to his earth, in that very day his thoughts 
perish." *'The dead praise not the Lord, neither 
any that go down into silence." (Ps. cxv, 17.) 

Solomon speaks boldly: "All things come alike to 
all; there is one event to the righteous and to the 
wicked, to the good and to the clean and to the 
unclean ... as is the good, so is the sinner." 
(Eccl. ix, 2.) "Go thy way, eat thy bread with 
joy, and drink thy wine with a merry heart. . . . 
Live joyfully with thy wife ... for there is no 
work, nor device, nor knowledge, nor wisdom in the 
grave, whither thou goest." (Eccl. ix, 7, 9, 10.) 
Again in verse 5 it is said: "The dead know not any- 
thing, neither have they anymore a reward, for the 
memory of them is forgotten." Solomon says: 
"For that which befalleth the sons of men befalleth 
beasts; even one thing befalleth them; as the one 
dieth, so dieth the other; yea, they have all one 
breath, so that a man hath no pre-eminence above a 
beast." "All go into one place; all are of the dust 
and all turn to dust again." "Who knoweth the 
spirit of man that goeth upward and the spirit of the 
beast that goeth downward to the earth?" (Eccl. 
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gists are of opinion that temperate and strong men 
might live for several days on the cross. These 
heretical agnostics and skeptical scientists say that 
the body of Jesus revived after a few hours in the 
cool, rock-cut tomb, that he walked out of the tomb, 
went to Galilee and appeared before his disciples.* 
Whatever the facts may be (nobody can now tell 
exactly what actually happened), it is clear that the 
scientists are not ready to take an3rthing upon 
authority. They do not care to beheve in an3rthing 
because it is written in this book or that. They 
must have convincing proofs and a rational explana- 
tion of every phenomenon of nature. They want to 
penetrate into miracles in order to discover the 
universal laws that govern them. If they do not 
find any such laws, they will surely reject every 
event that is supposed to be caused by miraculous 
or supernatural powers. 

The theory of a miraculous resurrection is attended 
with the behef that the individual soul does not exist 
before birth. The supporters of this theory hold 
that at the time of birth, the individual, being 
created out of nothing, comes fresh into exist- 

* Vide "Science and Christian Tradition," by Prof. Hux^ 
ley, pp. 279-280. 
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potentiality of the future effect and the actuality of 
a previous potential cause. The underl5dng current 
is one and the same throughout. Reincarnation 
denies the idea that the soul has come into existence 
all of a sudden or has been created for the first time, 
but it holds that it has been existing from the begin- 
ningless past, and will exist all through eternity. 
The individual soul enjoys or suffers according to 
the acts it performs. All enjoyment and suffering 
are but the reactions of our actions. Actions are the 
causes and the reactions are the results. Our pres- 
ent life is the result of our past actions, and our 
future will be the result of the present. The actions 
which we are now doing will not be lost. Do you 
think that the thought-forces of one life-time will end 
suddenly after death? No. They will be conserved 
and remain potentially in the center and re-manifest 
imder suitable conditions. Each himian soul is 
nothing but a center of thought-force. This center 
is called in Sanskrit SUkshma Sarira or the subtle 
body of an individual. The subtle germ of life or, 
in other words, the invisible center of thought-forces, 
will manufacture a phj^ical vehicle for expressing 
the latent powers that are ready for manifestation. 
This process wiU continue until the germ can express 
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creature nobody can tell. At any rate, man must 
suffer eternally for the crimes which he is forced by 
Satan to commit. Moreover this theory pre-supposes 
predestination and that the individual soul is fore- 
doomed to go either to heaven or to heU. St. 
Augustine first started this doctrine of Predestina- 
tion and Grace to explain why one is bom sinful and 
another sinless. According to this theory, God, the 
merciful, favors somebody with His grace at the time 
of his birth and then he comes into this world ready 
to be saved, but the mass of humanity is bom sinful 
and destined for eternal damnation. Very few 
indeed receive the gift of grace and are predestined 
to be saved. Moreover, this doctrine tells us that 
God creates man out of nothing, forbids him some- 
thing, but at the same time He does not give him 
the power to obey His commands. Ultimately God 
punishes him with eternal torture on account of his 
weakness. The body and soul wiU not be separated. 
He will not be set free from his body, because, if it 
be so, there wiU be the end of his suffering, which 
God does not like. All these sufferings and pimish- 
ments are predestined before his birth. Thus, St. 
Augustine's dogma of Predestination and Grace in- 
stead of explaining the difficulty satisfactorily brings 
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said to the prisoner ' ' Look here, wicked man, I give 
you freedom, you can go to any place; but there is 
one condition; if you are attacked by any wild 
animal you will be put in the dungeon and there will 
be no end to your torture." So saying he gave him 
freedom, but at the same time ordered his servants 
to let loose a hungry wolf to chase the man. You 
can imagine what became of the prisoner. Can we 
call this an act of mercy! 

The doctrine of Reincarnation says that each 
individual soul is potentially perfect and is gradually 
unfolding its powers and making them actual through 
the process of Evolution. At every step of that 
process it is gaining different experiences which 
last only for a time. Therefore neither God nor 
Satan is responsible for our good or evil actions. 
Grood and evil are like the up and down or the crest 
and hollow of a wave in the sea. A wave cannot 
rise without making a hollow somewhere in the sea. 
So in the infinite ocean of reaUty innumerable waves 
are constantly rising. The summit of each wave is 
called good, while the hollow beside it is evil or 
misery and the current of each individual life is con- 
stantly flowing towards the ultimate destination 
which we call perfection. Who can tell how long it 
will take to reach that goal? If anybody can attain 
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stAve the proUems concemiiig life and death as well 
as to explain the oontinnity of existence after death. 
This tfaeorv ix^esimpQses the existence of the soul 
as an entity which can live even when the gross 
material body is dead or disstdved into its elements. 
Those who deny the existence of the souL of the sdf- 
oODScioas thinker and actor, as an entity distinct 
from the gross material body, necessarily deny this 
theory of transmigration. The materialistic thinkers 
of all ages have refused to accept this the<Hy, because 
they do not admit the existence of a soul or a self- 
conscious thinker and actor as an entity, separate 
from the gross material body. Consequentfy they 

do not ask or discuss whether the soul will exist after 

84 
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truth of transmigration. The modem scientists, 
agnostics and materialists generally accept the 
theory of heredity and endeavor to explain every- 
thing by it; but if we examine their argimients for 
the theory of heredity, we shall find that the theory 
of transmigration is much more satisfactory, much 
more rational than that of heredity. 

Among the followers of the great religions of the 
world, the majority of Christians, Jews, Mohammed- 
ans and Parsees deny the truth of transmigration. 
Of course, there was a time when the Christians be- 
lieved in this transmigration theory. Origen and 
other Church Fathers accepted it imtil the time of 
Justinian, who anathematized all those who believed 
in Reincarnation or the pre-existence of the soul. 
Among the Jews we find that in the Cabala this idea 
of transmigration plays the most important part. 
In fact the Cabalists accepted this theory to explain 
all the difficulties that could not be explained by 
any other theory. But those Jews, Christians, 
Mohammedans and Parsees who do not believe in 
the theory of transmigration accept the one-birth 
theory; that is, that God creates the souls at the 
time of birth out of nothing, and these souls, having 
come into existence out of nothing, continue to live 
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tion of the soiil from body to body whether animal, 
human, angehc or of the gods. The migrating sub- 
stance being a fixed quantity, with fixed qualities, 
chooses its form according to its taste, desire and bent 
of character. This idea prevailed among the ancient 
Egyptians, according to whom the soul, after leaving 
the dead body, would travel from one body to another 
for thousands and thousands of years in order to 
gain experiences in each of the different stages of 
Ufe. 

Among the Greek philosophers we find that 
Pythagoras, Plato and their followers believed in this 
theory of Metempsychosis or Transmigration of souls. 
Pythagoras says: "After death the rational mind, 
having been freed from the chains of the body, as- 
sumes an ethereal vehicle and passes into the region 
of the dead where it remains till it is sent back to 
this world to inhabit some other body human or 
animal. After undergoing successive purgations, 
when it is sufficiently purified, it is received among 
the gods and returns to the eternal source from 
which it first proceeded." Plato also believed in 
this theory. Of course we cannot tell exactly from 
whence Pythagoras and Plato got these ideas. 
Some say that they learned these doctrines from 
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all follow; but not being strong enough, they are 
carried round in the deep below, plunging, treading 
on one another, striving to be first, and there, in 
confusion and extremity of effort, many of them are 
lamed and have their wings broken. Thus when the 
soul is unable to follow and fails to behold the vision 
of Truth, sinks beneath the double load of forget- 
fulness and vice, her feathers fall from her and she 
drops to earth and is bom again and again as human 
beings or as animals." Plato says: **Ten thou- 
sand years must elapse before the soul can retimi 
to the place from whence she came, for she cannot 
grow her wings in less." "At the end of the first 
thousand years, the souls of the good and of the evil 
kind come together to draw lots, and choose their 
bodies according to their tendencies and the bent 
of their characters. They may take any they like. 
Instead of receiving the natural consequences of 
their deeds and misdeeds of their previous lives 
they are allowed to choose their own lot, according 
to their experience and bent of character. Some, 
being disgusted with mankind, prefer to be bom as 
animals, such as lions and eagles or some other 
animals. Others deUght in trying their luck as 
human beings." From this m3rthological descrip- 
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are boimd by this irresistible law and cannot get out 
of it; their thoughts and deeds are the causes which 
produce results of similar nature. So their future 
birth does not depend upon their whimsical, free 
choice, but it is limited by the thoughts and deeds 
or misdeeds of their previous hves. In the Platonic 
idea we find that the souls go according to their 
choice. They may not take a himian form if they 
prefer an animal form, but in the Hindu idea of 
transmigration we find that it is not a result of free 
choice, but, if our thoughts and deeds force us to 
take a particular form, then we are subject to the 
law of Karma, which governs our future birth and 
the evolution of our souls. Consequently the Hindu 
theory of Transmigration differs fundamentally from 
the Platonic as well as from the Egyptian idea of 
Transmigration. In the Platonic and Egyptian 
theories we see that the souls, after leaving the body, 
enter into another body which is waiting to receive 
the migrating soul, but in the Hindu theory of 
Transmigration the body is not waiting to receive 
the migrating soul, but on the contrary the soul, 
being subject to the laws of evolution, manufactures 
the gross material body according to its desires and 
tendencies. Just as a germ of life will develop a 
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plasms or some such name, but the Vedanta philoso- 
phers describe them as subtle bodies. These germs or 
subtle bodies are subject to evolution and growthj 
they arise from lower to higher stages of develop- 
ment, from the mineral through the vegetable to 
the animal kingdom and eventually they become 
himian beings and then they go on progressing. 

In the Platonic theory the idea of progress, growth 
or gradual evolution of the soul from the lower to 
higher stages of existence is entirely excluded, because, 
as I have already said, the migrating substance is 
of a fixed quantity with fixed qualities, that is, these 
qualities do not change and are not affected by either 
growth or evolution. They are constant quantities. 
In order to differentiate these two ideas we should 
call the Hindu theory of Transmigration by the term 
*' Reincarnation." The Hindu or Vedantic theory of 
Reincarnation, however, is not the same as the 
Buddhistic theory of Rebirth, for the Buddhists do 
not believe in the permanence of the soul entity. 
Hiere is another point where the Reincarnation theory 
differs from Platonic transmigration. According to 
this theory of Reincarnation there is growth and 
evolution of each individual soul from the lower to 
Jiigher stages of development. The soul or germ of 
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that we have outgrown them why should we go 
back to them? 

It is true, however, that in India there are many 
imeducated people among the Hindus who believe 
that human souls do migrate into animed bodies 
after death to gain experience and reap the results 
of their wicked deeds, being bound by the law of 
Karma; but in the Platonic theory the law of Karma 
plays no part in the transmigration of souls. The 
educated and thoughtful minds of India, however, 
accept the more rational and scientific theory of 
Reincarnation. Although there are passages in the 
scriptural writings of the Hindus which apparently 
refer to the retrogression of the human soul into 
animal nature, still such passages do not necessarily 
mean that the souls will be obUged to take animal 
bodies. They may live like animals even when they 
have human bodies, as we may find among us many 
people like cats and dogs and snakes in human form 
and they are often more vicious than natural cats, 
dogs or snakes. They are reaping their own Karma 
and manifesting their animal nature, though ph3^ic- 
ally they look Hke human beings. This kind of retro- 
gression is possible for one who after reaching the 
human plane goes backward on account of wicked 
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a charity that it is usual to call Christian, but which ViveldLnanda 
proves IS equally the property of the Hindu. If this little book 
had nothing to teach but the beautiful toleration it advocates, it 
would be well worth reading; but many will find in it valuable 
suggestions to aid in reaching the higher life." — Arena, March, iSg^, 
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** One of the great thought challengers of the day is this work 
by the Swftmi Vivekftnanda. The book goes deep and treats of 
startling things, but when analyzed and viewed from the author's 
standpoint, they are found to tie links in the great chain of truth. 
He alone will deny who is out of sympathy or limited in vision."^ 
Transcript, Boston, Sept. 24, IQ02. 

** Students of religion will find much of interest in it ; those who 
care for India in any way will be glad to receive an indication of 
high Hindu thought in one of the most striking religious move- 
ments of the day ; while the orthodox Christian will derive some 
information from the work regarding the attitude of cultured 
Hindus toward Christianity and its Founder. After reading the 
book one is inexcusable if his ideas concerning Vedanta are 
hazy."— ^«a YorA Saturday Review of Books, July 12, 1902. 

** The lectures show a wonderful insight into great truths which 
underlie all religious aspiration." — Courier-Journal, Louisville, 
July 5, 1902. 

** The altruism with which his preaching is permeated attracts 
and inspires. The \ovo. of humanity which he inculcates harmonizes 
with the spirit of the age. His English is good, his style easy to 
read, his sincerity unquestionable. Merely as an intelligent pre- 
sentation of what is best in the ancient Hindu Scriptures, the 
Sw^i Vivekftnanda's book is deserving of attention at the hands 
of religious students." — Record-Herald, Chicago, Aug. 19, 1902. 

** The lectures are all extremely interesting, the style brilliant, 
the reasoning often subtle. Whether the philosophy advanced is 
satisfactory or not to those whose theories are the outgrowth of a 
different system of thought, his method of presenting it affords an 
intellectual pleasure."— ^<?«r«a/, Indianapolis, Oct. 13, 1902. 

** It is a book which appeals to the intellectual, and no one could 
be the worse for reading it, since it contains mudi of truth even as 
Christians measure truth." — Milwaukee Sentinel ^ Aug. 15, 1902. 

**The Vedanta Philosophy as explained by Vivekftnanda is 
interesting. • . . As given by him and his followers, no more lofty 
teachings can be found. The work is a valuable addition to tM 
literature of religions." — Toledo Blade, Oct. ix, 1900. 
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